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Translator's Note 

T
he ideas and arguments put forward in this 
booklet were originally presented by Dr. Israr 
Ahmad, Ameer of Tanzeem-e-Islami, in his 

numerous lectures, particularly two of his public 
speeches delivered at Karachi in 1985 and 1990. Despite 
this gap of five years, the two lectures were published 
together in Urdu on account of their common purpose 
and subject matter, which is to educate and enlighten all 
those who profess to be Muslims regarding the 
responsibilities of the Muslim U1nnzah as a whole, as 
well as the duties of its individual n1embers. 

The issues that are discussed in these lectures 
revolve around three nynnt of the Holy Qur' an, which 
occur in the n1iddle of its third Surah. The remarkable 
feature of these nynnt is that they describe, in just a few 
words, the entire plan of action that must be adopted by 
M uslin1s if they are to succeed in the Hereafter and 
redress their continuing humiliation in this world. 

The present English translation, being a summary 
of the points covered in the public addresses mentioned 
above, was initially published in three issues of the 
monthly Hiknznt-e-Qur' an, and now its revised version is 
being presented in the form of a booklet. It is hoped that 
this translation will go a long way in introducing the 
fundamental conceptions behind the establishment of 
Markazi Anju1nan Khudda1n-ul-Qur' an Lahore and 
Tanzeem-e-Islami the spearheads of revivalist 
struggle initially in Pakistan and later spreading out to 
the entire world. 

Absar Ahmad 
Decen1ber, 1997 



T
hree nyant (102-104) of Surah Aal-e-Imran are of 
immense significance as they contain in a 
nutshell the comprehensive three-point plan of 

action Muslims are commanded to undertake in order 
to attain terrestrial success as well as salvation and 
felicity in the Hereafter. These ayaat and their English 
translation are as follows: 

(, • t-, • Y:r�T�J1) 

Believers! Heed Allah as He should be heeded, 
and see that you do not die except in the state of 
Islam. 

And hold fast, all together, to the Rope of Allah 
(which He stretched out for you), and be not 
divided among yourselves; and remember with 
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gratitude Allah's favor on you, for you were once 
enemies and then He joined your hearts in love, 
so that by His Grace you became brethren; and 
you were on the brink of the pit of fire, and He 
saved you from it. Thus does Allah make His 
Signs clear to you, that you may be guided to the 
right way. 
Let there arise from among you a band of people 
(i.e., a party) who invite people to all that is good, 
and enjoin the doing of all that is right and forbid 
the doing of all that is wrong. It is they who will 
attain true success. 

These nyarzt occur almost in the middle of the 
Surah Aal-e-Irnran and as such occupy a pivotal 
position in the numerous themes with which the 
Surah deals. As is commonly believed by Muslims, 
every single rzyah of the Qur' an contains both 
theoretical wisdom and practical guidance. Similarly, 
tho1-:1gh the above mentioned three nyrznt too have 
philosophical points of wisdom or theoretical hiknzah, 
I shall mainly dilate upon the practical guidance 
provided by them. I personally believe that pure 
acade1nicism or too much philosophical or critical 
acumen exercised in understanding a particular point 
quite often hides from the scholar the concrete and 
practical guidance contained therein. Moreover, what 
the Muslim U1nn1alz as a whole needs today is a clear 
and precise perception of the religious obligations 
and imperatives and a resolve to act upon them in the 
right earnest. 

* The first nyrzli tells the Muslims very precisely, and
yet very comprehensively, the obligations which they
have to fulfill as members of the Muslim U1nnznh -
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the priorities in the conduct of life and the value­
structure to be upheld during the course of this­
worldly life. 

* The second ayah enlightens the Muslims about the
binding-force which unites and welds them into an
Unnnalz (a religious fraternity) - the instrument
which turns them into a disciplined community with
a common aim.

* The third ayah delineates the objective and goal of
the Muslim Un11nalz in general and that of the activist
Islamic group or hizbullah in particular. In other
,vords, it deals with the question: What is the mission
and the target for which the U1nn1alz has to strive?

One can very easily see that there is a strong 
logical relationship between these three points. Every 
organizational effort or collectivity depends 
ulti1nately upon the individual 1nembers - their 
existential co1n1nihnent to the group's world-view 
and determination to act accordingly. How can a 
group or a collectivity proceed in the right direction 
unless its individual members act and behave in the 
right manner? If individuals do not conduct 
then1selves on the prescribed lines, how can the 
group as a whole work appropriately and achieve its 
envisaged targets? It is quite logical, therefore, that in 
organizing a collective effort the individual person 
himself comes first. In the context of Islamic Un1n1ah's 
mission and goal, the foremost point is that an 
individual Muslim should realize and perform his 
religious obligations. He should be quite clear as to 
what Islam requires him to d.o, and he must fulfill 
those requirements. 
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Let me illustrate this point with the help of an 
example. Suppose a person has to ascend a platform 
which has three steps. The surest and safest way for 
him will be first to rise up to the first step, then to the 
second and finally to the last. If, on the other hand, he 
tries to jump at the top he is most likely to fall down, 
thus failing to achieve his target. The ayaat cited 
above similarly unfold before us three steps or stages 
through which Muslims should pursue their unzmatic 
goal. 

So let us focus our attention on the first ayah that 
reads: 

Believers! Heed Allah as He should be heeded, and 
see that you do not die except in the state of Islam. 

Here two points are noteworthy before we 
embark upon an in-depth analysis of the contents of 
the ayah: First, almost two-third of the Qur' an consists 
of Makkan Surahs in which the expression "O 
Believers!" has not been used even once. This way of 
address was employed in the Medinan period when 
the Muslims had formally became a community. Thus 
this expression 1narked the for1nation of Muslim 
Ununah and Allah Almighty (SWT) used these words 
while addressing all the members of the Islamic 
polity. 

Secondly, a major portion of Surah Aal-e-Imran 
was revealed in the third year after Hijralz, 
im1nediately after the battle of Uhud (Shawwal, 3 
A.H.). If one tries to visualize, with the help of
authentic historical accounts, the state of the Muslim
community at that time in Medinah, one sees that the
faith and belief of the community presented a wide
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spectrum. At the one end of that spectrum were true, 
staunch, and pious believers (among both Ansar and 
Mulzajiroon) the depth of whose inner certitude and 
unflinching belief (Iman) was fathomless, whereas at 
the other extreme were those who lacked firm 
commitment and dedication to Islam the 
vacillating and faint-hearted among the Prophet's 
(SAW) followers. The highest degree of this attitude 
was exhibited by those whom the Qur'an terms as 
Munafiqun - people who had rancor or hatred 
against true Muslims and suffered from incredulity, 
impiety, shiftlessness, and dissimulation. The 
important point to note, however, is that these people 
were never treated as a separate group; rather they 
were included among the Muslims and the address 
starting with the expressions "O Believers!" also 
covered them. This point has far reaching 
implications. Legally, even the hypocrites are to be 
treated as Mu slims in an Islamic society as they 
profess the Oneness of Allah (SWT) and prophethood 
of Muhammad (SAW). That is why in the whole of 
the Qur'an we do not read even once the words "O 
Hypocrites!" even though a complete Surah entitled 
"Al-Munafiqun" (the Hypocrites) deals with the 
wiles, plots, and false pretexts of the dissemblers, 
whom the Holy Book likens to propped-up timbers. 
At other places the hypocrites, faint-hearted, and 
weak-willed Muslims are described as a menace to 
military discipline, quislings under pressure and 
vacillators always guessing at their shifting fortunes. 
All those who profess to have lnzan, the Qur' an says, 
are not necessarily trule believers; many have 
diseases of feebleness or hypocrisy in their hearts: 
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And there are some men who say: We believe in 
God and the Last Day; but they are not really 
believers ... in their hearts is disease.... (Al­
Baqarah 2:8-10) 

The Bedouins say, We believe. Say: You do not 
(truly) believe, rather say, "We have (outwardly) 
surrendered" - for faith has not yet entered your 
hearts. (Al-Hujurat 49:14) 

0 Messenger, let those who vie with one another 
in (the way of) kufr not grieve you, from among 
those who sav with their mouths "We believe" 
while their hearts believe not. ... (Al-Ma'ida 5:41) 

So, here in this world, true and staunch believers 
as well as weaklings and hypocrites are all mixed 
together. However, Almighty Allah (SWT) will make 
a clear division between them on the Day of 
Judg1nent, when everybody will be rewarded on the 
basis of his belief and deeds (see Al-Hadeed 57:13). In 
other words, in this world a man's being Muslim (i.e., 
his verbal attestation of the basic beliefs of Islam and 
outward actions) is all that matters; but in the 
Hereafter only true and sincere belief - Imnn - an� 
deeds performed with the sole intention of pleasing 
Allah (SWT) will save one from the tor1nents of hell­
fire. 

Turning now to the meanings of the aynat, one 
notes that they address all who claim themselves to 
be believers, and the first demand that is made is: "0 
Believers! Heed Allah as much as He should be really 
heeded." This means that people who profess faith 
are being commanded to be true believers and to have 
fear and awe of Allah (SWT) to the utmost degree. 
The Arabic word Tnqzua 1s very meagerly 
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transliterated in the English word "fear." Fear 1s 

obviously of many kinds: 

* the abject fear of the coward;
* the fear of a child or an inexperienced person in

the face of an unknown danger, more properly
called dread;

* the fear of a reasonable 1nan who wishes to avoid
harm to himself or to people whom he wishes to
protect;

* the reverence which is akin to love, for it fears to
do anything which is not pleasing to the object of
love.

The first is unworthy of 1nan; the second is 
necessary for one spiritually immature; the third is a 
manly precaution against evil so long as it is 
unconquered; and the fourth is the seed-bed of 
righteousness and piety. Those mature in faith 
cultivate the fourth; at earlier stages, the third or the 
second ro�y be necessary. But even here it is both fear 
and reverential awe of Allah (SWT). The first, on the 
other hand, is a feeling of which anyone should be 
ashamed. To respond to the call of Allah (SWT) and 
His Messenger (SAW) even after one has been smitten 
by injuries indicates that one fears God. Taq1ua is 
indeed God-consciousness that makes a person 
righteous and pious. Steadfastness and perseverance 
in obedience and loyalty to Almighty Allah (SWT) 
necessarily characterize the pious (i.e., a n1uttaqi). 
According to the Qur' an, Taq1tJa is an all-embracing 
moral-cum-spiritual quality of the highest order -
the inner driving force that keeps a Muslim on the 
right track. 
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Let us try to understand Taq1ua a Ii ttle further. 
Taq1ua does not merely imply any particular form, 
appearance or life-style. Rather, it is a state of mind 
and heart which no doubt does reflect in every aspect 
of life. It permeates the whole being of a true beijever; 
it is not a mere veneer or outward show. Essentially, 
it can be termed God-consciousness: a human being's 
awe of God, consciousness of one's duty towards 
Him, and an awareness of one's accountability to 
Him; to be conscious of the fact that the world is a 
phase of trial where Allah (SWT) has sent us for a 
specified period of time; that Allah's decisions on the 
Day of Judgment on an individual's future in the 
Hereafter will depend on how he makes use of his 
energies and capabilities in the period of time at his 
disposal in this world. A conscience which is fired by 
consciousness of Allah (SWT) becomes alive. Man's 
sensitivity becomes sharp under this influence and he 
avoids everything that is against Allah's will. He 
starts examining his own thoughts and feelings to see 
what tendencies are being nurtured within him. He 
begins to scrutinize his life to find out in what 
activities he is spending his time and energy. 

Once the second Caliph Umar (RAA) asked Ubai 
Ibn Ka'b (RAA) as to how he would define Taqum and 
what its essence is. Ubai Ibn Ka'b (RAA), acclaimed 
by the Holy Prophet (SAW) as a great scholar and 
reciter of the Qur' an, explained it in such a convincing 
and vivid manner that everyone of the Companions 
sitting in that meeting appreciated it. The explanation 
given by him may be paraphrased like this: If a man 
has to cross a jungle with thorny bushes on both sides 
of a narrow track, he will take extreme care and tuck 
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up his garments in order to avoid any harm to his 
clothes or to himself. This attitude of caution and care 
is to be called Taq1ua.

Keeping this connotation of Taqiua in view, let us 
first understand what In1an or Islamic religions belief 
is. Irnan signifies that a person has acknowledged the 
unity of God and believed in Him as the Creator and 
the Sustainer of the universe, one has testified to the 
Day of Judgment, and, finally, believed the 
messengership of Muhammad (SAW). This tripartjte 
belief entails crucially important practical 
imperatives, which are, in the words of the Qur' an, as 
follows: 

So, obey Allah and obey His Messenger; but if 
you turn back, the duty of our Messenger is but 
to proclaim the Message clearly and openly. (Al­
Taghabun 64:12) 

So take and put in practice what the Messenger 
assigns to you and deny yourselves that which I-.. .:. 
withholds from you .... (Al-Hashr 59:7). 

Then guard yourselves against the Day when one 
soul shall not avail another, nor shall 
compensation be accepted from her, nor shall 
intercession profit her, nor shall anyone be 
helped. (Al-Baqarah 2:123) 

In a nutshell, the first and foremost demand of 
Inzan on a Muslim is that he should have Taq1ua. Not 
only does a person with Taq1ua scrupulously avoid 
things which are explicitly prohibited, he also 
hesitates from getting involved in affairs which are in 
any way dubious or worthless. His sense of duty 
makes him fulfill Allah's commands in a spirit of total 
submission. His fear of God causes a feeling of deep 
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anxiety and agony whenever there is a possibility that 
he may be in danger of exceeding limits prescribed by 
Almighty Allah (SWT). Ensuring the discharge of his 
obligations towards God and towards his fellow­
beings becomes his way of life; he shudders at the 
very thought of doing anything unjust and against the 
Islamic Slzari'alz. He keeps a vigil on whatever his 
bodily limbs (arms, legs, eyes, ears, sexual organs) 
perform. He thinks himself accountable for all 
voluntary acts performed through them. Since, 
according to the Qur' an an angel always records 
whatever a man speaks out, a God-fearing man is 
vigilant about what he utters. This vigilance, control, 
concern, and caution are the hal1marks of the Taq1ua­
based attitude in life. 

Again, the words which accompany and qualify 
the commandment for Tnq1un are immensely 
noteworthy: " ... as He should be heeded." While 
reciting this nyalz we generally take a cursory and 
cavalier view of these words. How radically different 
was the attitude and response of the Companions of 
the Prophet (SAW) when they came to know of this 
challenging demand! They became extremely 
perturbed and thought that it was impossible for one 
to fear Almighty Allah (SWT) to the highest degree 
due Him. They, therefore, inquired from the Prophet 
about this and got consolation only when the 
following words of Allah, Most Merciful and Most 
Compassionate, were revealed: "So heed God as 
much as you can ... " (Al-Taghabun 64:15). On hearing 
this, they were relieved of a terrible anxiety. Allah's 
Tnq1un combined with "as much as you can" 
obviously means: "lead lives of self-restraint and 
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righteousness to the highest possible degree." And the 
Companions of the Holy Prophet (SAW) a1nply acted 
upon this Divine injunction. However, on our part we 
should not absolve ourselves of our obligation by 
underestimating our own capacities and capabilities. 
One should not deliberately forego the struggle for 
restraint and piety on the false (and self-deceiving!) 
pretext that he lacks the required mental and physical 
strength. The All-Knowing Allah (SWT) knows well 
how much strength and capability He has given to 
each person and everyone will be judged according to 
that measure. 

Now let us discuss the second injunction 
contained in the nynlz: "and see that you do not die 
except in the state of Islam." What does lslnn1 literally 
mean? It means submission and surrender to Allah 
(SWT). Islam implies belief in the unity of God and 
the prophethood of Muhammad (SAW). Anyone who 
testifies to this belief fulfills the legal requirement for 
entry into the fold of Islam. This belief has very 
significant practical ramifications. The edifice of a 
complete Islamic life can only be built on a belief in 
God's unity (Tnuheed) that permeates a person's entire 
personal and social life, and which is so strong that he 
considers himself and all that he possesses as really 
belonging to Almighty Allah (SWT); he accepts Him 
as the sole rightful Owner, Object of worship, 
Receiver of obedience, and Law-giver for himself as 
well as for the rest of the world; he considers Him the 
fountain-head of guidance, and is fully aware that 
disobedience to Allah (SWT) or indifference to the 
divinely revealed law constitutes deviation from the 
right path of Islam. Indeed, controlling the baser. 
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prompting and desires of the self and always striving 
to act according to the dictates of the Qur' an and 
Sunnnh of the Prophet is what Islam essentially 
means. 

Moreover, the command given in a most 
e1nphatic style - "and see that you do not die save in 
the state of Islam" - is very significant and subtle. As 
a matter of fact, nobody knows as to how long he is 
going to live and where and in what conditions his 
death will take place. We often hear that a person 
travels in the morning to a certain place on_ a business 
·o_r_pleasure h·ip. His family members fondly expect
him back after a few days, but instead in the evening
of the very same day he left his house, his wife and
children receive his dead body. Thus, if a person
firmly decides that death does not take him except in
the state of submission and total surrender to Allah
(SWT), he will have to be extremely and ceaselessly
alert so that not even a single moment of his life is
spent in sinful activity. Nobody has any guarantee
whatsoever that he is not to die at the time of
indulging in sin and thus transgressing the limits set
by the Qur' an and the Sunnnh.

Many Qur' anic aynnt and ahnditlz emphasize that 
an un-Islamic act cannot co-exist with lnzan, indeed to 
the extent that, at least while man is committing a sin, 
his In1an leaves him. Let me here quote a very 
au then tic hndith.
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Hadrat Abu Hurayra (RAA) says that Allah's 
Messenger (SAW) said: While one is committing 
fornication, he is not a believer; while one is 
stealing, he is not a believer; while one is taking 
liquor, he is not a believer; while one is 



plundering, as people look on, he is not a 
believer; while one is committing fraud, he is not 
a believer; so beware, beware! (Bukhari and 
Muslim) 

Leaving aside for a moment the arguments of the 
jurists and theologians about Iman and its relation to 
a'maal (actions), one must try to understand the 
matter in the light of the Qur' an. It is crystal clear 
from the Qur'an that the inner conviction of faith and 
the practice of Islam are essentially interdependent. 
Allah (SWT) almost invariably mentions faith and 
righteous conduct together. Verbal profession of 
Islamic beliefs, though important in its own right, is 
not sufficient for supporting the edifice of an Islamic 
morality and way of life and for winning him 
salvation in the Hereafter. Just imagine the utter 
misfortune of a person whose soul is overtaken by 
death while he is committing a grievous sin and no 
time is left for him to repent and make amends. This 
situation can only be avoided by a Muslim who 
makes Islam the ultimate, paramount and all-time 
concern in his life. 

First things first. This, then, is the foremost and 
base-line practical step or action which a true Muslim 
has to undertake most earnestly. Without 
accomplishing this, he cannot fruitfully move on to 
the two higher steps of the action-agenda. Allah 
(SWT) castigates the religious divines of the Jews with 
severest reproach on this account thus: 

Do you enjoin right conduct on the people, and 
forget (to practise it) yourselves, and yet you 
study the Scripture? Will you not understand? 
(Al-Baqarah 2:44) 
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This attitude_ (of double standards) is a_lso 
conspicuously visible in our own present day Muslim 
soci�"ty. Many a preacher deliver · moving and 
passj.onate sermons to others on ·religion and moral 
rectitude. A large group of spiritual mentors is seen 
_engaged i� Islamic da'1oah activity across the Muslim 

. world. High-quality and first-rate academic papers 
are being written and.published by a host of scholars 
in the· Muslim lands. Yet, on closer examination, one 
regretta�ly finds that most of these scholars, wr.iters, 
and mentors do not practise Islam themselves. Their 
own lives and conduct, far from being based on Taqn,a 
and Inznn, ·exhibit many deviations from Islamic 
principles. Unfortunately, they forget that the first 
thing· that Islam demands from them is to lead their 
own lives . as much as po�sible according to the 
dictates of the·Qur'an and the Sunnnh of the Prophet 
(SAW). 

The demand of the Qur' an as explained in the 
aqove lines is that we ·are required to worship and 
love Allah (SWT) with all our heart, with all our 
mind, and with all our strength. · In Islam, the 
religious concern is ultimate, it excludes all other 
concerns from ultimate significance. The concern for 
Islam is to be unconditional: independent of any 
condition of char·acter, desire, or circumstance. The 

, unconditional concern is total: no part of ourselves or 
of our world is excluded from it, there is no place to 
flee from it. The total concern is infinite: no moment 
of relaxation and rest is possible in the face of a 
religious concern which is ultimate, unconditional, 
to�al and infinite. The Qur' ariic ayah: "O Believers! 
Ente! wholly in Islam ... " (Al-Baqarah 2:208) means 
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exactly this. Allah (SWT) demands that man should 
submit, without reservation, the whole of his being 
and life to His will. Man's outlook, intellectual 
pursuits, behavior, interaction with other people and 
modes of behavior should all be completely 
subordinate to Islam. Allah (SWT) does not accept the 
splitting up of human life into separate 
compartments, some governed by the teachings of 
Islam and others exempt from them. Whether seen 
from the point of view of Islam or Taq111a (i.e., God­
fearing attitude and God-consciousness), the Qur' an 
instructs us to believe wholeheartedly and to bow in 
submission and obedience to God totally and 
completely. It allows no fragmentation of life. Taq1va 

is an all-embracing moral quality of the highest order. 
It manifests itself in an individual's whole way of 
thinking and acting. The Qur' an emphasizes that the 
guidance given by Allah (SWT) cannot be split into 
parts - the peripheral, less important ones to be 
followed, the fundamental, more important ones to be 
put in cold storage. We can see with our own eyes in 
the lives of those who often enjoy great fame for their 
Taqu,a that they are so particular about the minute 
details of the Slzari'ah that deviation from the 
secondary injunctions of their own juristic 
persuasions is to them tantamount to heresy and 
threatened with hell-fire. But their neglect of the 
fundamentals of Islam - e.g., prohibition of interest 
in business and concern for economic exploitation 
and social injustice in society - reaches such heights 
that compromise and expediency seem to dominate 
lives. 

Tnq1ua or God-consciousness must assert itself 
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both in public life and in the inner denizens of private 
life. In case it is shallow and fake, it will manifest only 
in the external veneer of living and conduct. Once the 
Holy Prophet (SAW) pointed to his breast thrice and 
said that T nq1un resides in here. If the heart of a man is 
enlivened by Tnqu,n, it will permeate his entire being 
and dye his total personality with the "color of 
Allah." A Muslim has been commanded by Allah 
(SWT) not only to pray and fast, but also to put in 
practice His injunctions with respect to the social, 
political, and economic aspects of life. Islam does not 
allow in the least the modern secular approach in 
which religion is confined to one's private life and 
modes of worship. On no pretext whatsoever -
economic stringency, . difficulties in interest-free 
monetary transactions, extravagant customary 
practices on weddings and other social occasions -
can a true and committed Muslim justify himself in 
indulging in un-Islamic behavior. This is the basic 
and· foremost lesson that comes out so clearly and 
emphatically from this aynlz of Surah Aal-e-Imran for 
anyone who aspires to live as a Muslim and die as a 
Muslim. 

And hold fast, all together, to the Rope of Allah 
(which He stretched out for you), and be not divided 
among yourselves; and remember with gratitude 
Allah's favor on you, for you were once enemies and 
then He joined your hearts in love, so that by His 
Grace you became brethren; and you were on the 
brink of the pit of fire, and He saved you from it. 
Thus does Allah make His Signs clear to you, that 
you may be guided to the right way. 

The next ayah (ayah 103) of Surah Aal-e-Imran 
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explains the second practical step that the Muslim 
Un1n1alz is urged to undertake. All those who have 
accomplished to the maximum possible degree the 
requirement of the preceding ayalz and attained the 
driving force of Taq1ua (i.e., God-consciousness) in 
their lives - are called· upon to unite and join 
together for the cause of Islam. Until and unless they 
join hands together and become like a solid steel­
ribbed structure, they cannot achieve the supremacy 
and ascendancy of Islam at the global level. It is a 
well-established truth that any influential and wide­
ranging mission,· be it a moral or an immoral one, 
requires the concerted efforts of a group of people. 

The noblest and loftiest end - to make humanity 
surrender to one God - that Prophet Muhammad 
(SAW) achieved in his life time was only achieved 
with the selfless, dedicated, and cooperative efforts of 
his Companions (RAA). But the Prophet (SAW) 
himself could achieve this within the boundaries of 
Arabian Peninsula and the task of disseminating 
Islam and making it dominant in the entire world.was 
put on the shoulders of Muslim Ummah. This gigantic 
duty obviously calls for a united and organized 
struggle. 

Now, just as a strong and solid wall requires 
strong blocks or bricks, the individual members of the 
Islamic Jihad movement should also ·be men of deep 
inner conviction and noblest character, who strive 
together to bring all power and all powers under 
God. If the individual Muslim suffers from lack of 
commitment to the Islamic cause and is not a 
dedicated worker, the Islamic Urnnzah cannot 
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accomplish its Divinely ordained m1ss1on. _In other 
words, each Muslim must first himself become a 
sincere, wholehearted, and authentic believer in order 
to play his role in the discharge of Ummatic 
obligations. The consolidation and invigoration of 
Iman or Taq1va in the individual person is the subject 

. which has been dealt with most fully yet succinctly in 
the preceding ayah of the Holy Qur'an. Now, we 
move on to the second step. 

_We have seen that it -is of utmost urgency for 
Muslims to join hands together for the realization of 
Ummalz 's destiny as the standard-bearer of truth, the 
establishment of Divine Order of social justice and 
equity on earth; in other words, bringing God's earth 
under God's rule. The most important question that 
arises here is: What is that bond or cementing 
material which would bind the Muslims into a 
strongly united group or collectivity? The Qur' anic 
ayah under discussion provides answer to this very 
question: "And hold fast, all together, the cord of 
Allah (that he stretched out for. you), and be not 
divided among yourselves .... " 

The simile used here is that of people struggling 
in deep water, to whom a benevolent . Providence 
stretches out a strong and unbreakable cord or rop� of 
rescue. If all hold fast to it together, their mutual 
support adds to the chance of their -safety. One may 
wonder here as to what lznbl Allalz - the cord of Allah 
(SWT) really means. Mention of a few 
methodological points with regard to the commentary 
on, and understanding of, the Holy Qur'an will be in 
the fitness of things! 
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The first principle to be -kept jn mind in the 
interpretation and understanding of the Qur' an is 
that its one ayah or portion is sometimes explained 
and elaborate�· by another ayah or portion of the 
Qur' an. In case one does not find such explanation 
within the Qur' an, then the second recognized 
principle is to e?<plore the backgrounds of. the 
Qur' anic revelations called the ·"occasions of 
revelation." They were recorded by the Companions 
of the Prophet (SAW) as a necessary aid for fixing_trie 
correct meaning of the Wor� of God. And linked with 
this is the belief with regard to Prophet Muhammad 
(SAW) vis-a-vis the Qur' an, for he clarified c\n.4 .. ·: 

• • f' 

elaborated the Qur' '!n, supplementing it*
-:
-�9�p.: 

· ·-_

general principles by giving them precise 
J 
;and 

detailed forms, and incorporating them into prac.tical 
life, his own as well as those ·of his followers. Thus the 
Qur' an affirms this role of the Prophet in these words: 

. 

And we sent down the _ Book to you for · the
express purpose that you should make clear to 
them those things in which they differ, and that it 
should be a guide and a mercy to those who . 
believe. (An-Nahl 16:64) 

In the light of these principles,· for an 
understanding of the expr�ssion "cord of Allah/' we 
should turn to the traditions of the Holy Proph�t 
(SAW). In the presence . of authentic · historical 
traditions of the Prophet (SAW) about a particular 
issue or point, it is wrong to resort to free-play of 
reason or fancy. · Indeed sue� interpretation of·

arbitrary opinion ( tafseer bil-rrz' ay) has never found 
favor with orthodox Muslims. Many Urdu translators 
and exegesists of the Qur' an have not bothered to 
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study the more than one available authentic (i.e., 
sound in terms of chain of transmission) statements of 
the Prophet (SAW) himself which elucidate" the 
expression. For one renowned scholar, the expression 
generally refers to the "religion of God." I see no 
reason why one should deal with it so cavalierly and 
ignore a genuine, trustworthy and marfu' haditlz (in 
which the saying of the Prophet itself is reported). As 
a matter of principle, knowledge of Arabic language, 
grammar, lexicography, Arabic literature, and 
familiarity with Arabic idiom of the times of the 
Prophet (SAW) are all important as instruments for 
writing commentary on Qur' an. But recourse to 
semantic and linguistic analysis or personal opinion 
should not in any way overrule the primary 
importance of the Prophet's sayings and explications. 
Following this paramount principle of Qur' anic 
exegesis, I shall mention here very briefly three 
alzaditlz of the Prophet (SAW) which explicate without 
an iota of doubt the real import and meaning of Jznbl 
Allnlz. 

1. A rather lengthy historical tradition on the Qur' an
has been narrated by the fourth Caliph Ali (RAA), in
which the Prophet (SAW) is reported to have said
a�out the Qur'an: "It is this very Qur'an that is the
cord of Allah." (Tirmidhi & Darimi)

2. In another lzndith, reported on the authority of
Abdullah lbn Mas'ud (RAA), the Prophet (SAW) said:
"This Qur' an is the cord of Allah which He has
·stretched from the heavens to the 

3 The third hadi th has been reported by Ju hair Ibn 
Mut'im (RAA) and included in Tibrani Kabir. This 
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lzadi th so vivid! y gives the details of an episode in the 
lifetime of the Prophet (SAW) that the reader begins 
to feel for a few mom en ts as if he himself is sitting in 
the company of the Prophet. Once the Holy Prophet 
(SAW) came out of his hujralz and saw a few of the 
Companions (RAA) studying and discussing the 
Qur' an in a corner of the m�sque. The Prophet 
(SAW), very much pleased with this, approached 
them and asked them a strange question. This 
question we should also put to ourselves and see if 
we can sincerely give the same affirmative answer 
that was given by the Companions. The Prophet 
(SAW) asked them, "Do you not attest to the truths 
that there is no god but Allah who alone should be 
worshipped, that He is one and without partner, that 
I am His Messenger, and that this Qur' an has come 
from Him?" All the Companions firmly replied in the 
affirmative. (May Allah enable us also to attest 
sincerely and with heart-felt certitude the 
fundamental metaphysical beliefs of Islam. Although 
we all verbally attest these beliefs, what is required is 
inner conviction and faith of the heart). On this the 
Prophet (SAW) said, "Rejoice at what you have got 
with yourselves because one end of the Qur' an is in 
Allah's hand and the other end is with you. So hold it 
fast. If you do that, you will never perish or go 
astray." 

Despite these three authentic traditions of the 
Prophet (SAW), if someone maintains that habl Allah 
means something other than the Qur' an, his opinion 
cannot be taken serious I y. Indeed he has no 
justification whatsoever for that. Allama Iqbal has 
expressed this very truth in the following Persian 
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couplets thus: 
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That is to say, the collective life and Un1matic 
existence of the Muslims is due to the Qur'an that 
provides them with a common legal framework and 
code of life. The multitudes of Muslims have no 
significance; all significance rests with the Qur' an that 
functions like a throbbing heart in the socio political 
body of the Muslims. Iqbal, therefore, advises the 
Muslims to hold fast to the Qur'an as it is the cord of 
Allah (SWT). 

· The second imperative that is laid down by ayah
103 is, therefore, that all Muslims are commanded by 
Allah (SWT) to hold fast to the Divine cord, the 
Qur'an. The Arabic verb i'tesan1 used in this ayah is 
also very significant. The root of the verb - ismat -
means security and protection; and the meaning of 
the verb i'tesam is to hold fast to something or 
somebody for security and safety in the face ·of danger 
or threat. Its real sense comes out clearly when we see 
a child who, in all his innocence, clings to his mother, 
thinking that she can protect him from all sorts of 
dangers and odds. Clinging or holding fast to 
somebody for security is i'tesam. So Almighty Allah 
(SWT) enjoins upon the Muslims to hold fast to the 
Divine cord - the Holy Qur' an. 

The Arabic expression Jamee'an used in the ayah 
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can be interpreted in two ways, and I think both 
meanings are to be taken here. First, it may mean that 
all Muslims should jointly hold fast and cling to the 
Qur'an. Secondly, it may also signify that the whole, 
and not a few parts, of the Qur' an is to be taken as 
guide for life. If only some fragmentary injunctions of 
the Divine writ are put into practice and others are 
simply ignored, this will be like the attitude of the 
Israelites who were reproached very strongly by 
Allah (SWT) in these words: 

Do you believe in a part of the Scripture and 
reject the other? What else, then, could be the 
retribution of those among you who do this than 
they should live in degradation in the present life, 
and that on the Day of Resurrection they should 
be sent to the severest chastisement? (Al-Baqarah 
2: 85) 

Belief in the Qur'an remains imperfect until the 
code of life it lays down is accepted in its entirety. It is 
ironic to see that the majority of Westernized and 
secularized Muslims take a partial view of Islamic life 
and do not at all see the need to extend, strengthen, 
and complete its Qur' anic foundations, with the result 
that the door to the highest stages of Taq1va and Iltsan 
are supposed to be open for a judge of court who may 
give judgments in vidlation of the Qur' an, for a 
lawyer who may argue on the basis of laws �ontrary 
to the Shari'ah, for the administrator who may 
manage the affairs of life in accordance with a system 
based on kufr, for the political leader and his followers 
who may work for founding and building of life on 
the social and political principles of the disbelievers 

- in short, for everyone, provided he fashions his .
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outward sty le of life after a certain pattern and 
observes a few rituals and ceremonies of worship. 

The reason for the use of the word Jzabl (cord) is 
that the Qur' an both establishes a bond between man 
and God and joins all believers together in the 
religious fraternity. To take a firm hold on this cord 
means that the believers should attach utmost 
importance to their religion: this should always be the 
center of their concerns; they .. should continually 
strive to establish it; and the common desire to serve 
it should make them cooperate with each other. As 
soon as Muslims turn their attention away from the 
fundamental teachings of their faith and lose sight of 
establishing its ascendancy in life they begin to 
concern themselves with matters of secondary 
importance. And, just as they rer:,.t the communities of 
the former prophets, enticing people away from their 
true objective in life, so schism and dissension are 
bou·nd to plague their lives. If Muslims do this they 
are bound to suffer indignity and disgrace both in this 
world and the Next as happened with the followers of 
the previous prophets. So a true Muslim is only one 
whose whole being is permeated with Islam; it is not 
a mere veneer or outward show. 

After this, an historical evidence from the period 
in which the Qur' an was being revealed was 
presented and . the believers were addressed thus 
"And remember with gratitude Allah's favor on you, 
for you were enemies and He joined your hearts in 
love, so that by His grace you became brethren." 

Yathrib, and indeed the whole of Arabia, was. 
torn with civil and tribal feuds and contentions before 
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the Prophet of Islam set his sacred feet on its soil. 
After that, it became the city of the Prophet (SAW), an 
unmatched brotherhood, and the pivot of Islam. 
Before the advent of Islar:n, there were animosities 
among the tribes which regularly broke out into 
fighting and devastation; every now and then there 
was much bloodshed. Things had reached a point 
where the entire Arabian nation seemed to be on the 
verge of destroying itself. It was due to the blessings 
of Islam alone that it was saved from being consumed 
by the fire to which this nynlz alludes. The people of 
Yathrib (which later came to be known as Medinah) 
had embraced Islam some three or four years before 
this aynlz was revealed. They had witnessed the 
blessing of Islam as it unified into one brotherhood 
the A ws and the Khazraj, two tribes which had long 
been sworn enemies. Moreover, both tribes treated 
the migrants from Makkah in a spirit of sacrifice and 
love seldom seen even among members of the same 
family. The nynlz under consideration ends with the 
words: "Thus Allah makes His signs clear to you that 
you may be guided to the right way." That is to say, if 
people had eyes to see they could conclude for 
the1nselves whether their salvation lay in adhering 
firmly to the teachings of the Qur' an or in abandoning 
them and reverting to their former state. They could 
decide very easily whether their true well-wishers . 
were Allah (SWT) and His Messenger (SAW) or those 
Jews, Polytheists, and hypocrites who strove to 
plunge them back into their former despicable state. 

Before we proceed further, it is quite appropriate 
to see if the historical evidence alluded to in this ayah 
has any special bearing on the current political 
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scenario of Pakistan. As Muslims, we believe that the 
teachings of the Qur' an have eternal and ever.lasting 
validity and that, as a source of guidance, the 
Qur' anic principles have applicability for all places 
and for all times to come. ·Seen in this perspective, we 
can better appreciate the gravity of the conditions 
prevailing today in Pakistan, and, at the same time, 
see a ray of hope offered to all believers in the 
Qur'anic ayah under discussion. Just as Allah (SWT) 
welded the warring Arab factions into a strong 
brotherhood fourteen centuries ago He can now turn 
the disarrayed and conflicting provinces of Pakistan 
into a strong unity, provided the people of Pakistan 
earnestly act upon the three-point action strategy 
explained in these three nynnt. 

It is an undeniable historical fact that the Indian 
subcontinent was partitioned on the basis of Two­
Nation theory, and that Pakistan was established on 
the foundation of Muslim Nationhood and in the 
name of Islam. Muslims living in the widely 
separated areas of India were united by the bond of 
Islamic faith, and demanded a separate homeland 
with the objective that Muslims of India, by removing 
all the taints of decadent and monarchical Islam, get 
an opportunity to re-establish the pristine Islamic 
system of political, economic, and social justice which 
is the most important manifestation of the Holy_

Prophet's (SAW) universal mercy and blessing. We 
regret to say, however, that in spite of the fact that 
forty seven years have passed since Pakistan was 
established, no real progress has as yet been made 
towards achieving the envisaged goal. The political 
and economic system inherited from the British -Raj 

30 



has throughout been kept intact; not only in the 
overall system, but in matters of social and communal 
yalues also we are strictly maintaining the status quo. 
Both in practice and thought we exhibit the same old 
slavish mentality. 

The system to which we are sticking in the 
political gov�rnance of our homeland has the 
following important features: 

1. Territorial Nationalism, i.e., the concept of
nationalism that was born of Western secularism and
on whose absolute negation Pakista� movement was
launched.

2. Parliamentary Democracy, the initial training of
which was imparted to us by our English rulers.

3. The names and boundaries of the provinces
demarcated by the British for their administrative
expediency and which we consider not only
permanent and everlasting but even sacrosanct.

4. The banking system - on which all our industry
and trade, in fact our entire economy, is based - is
contaminated to this day by the filth of interest. As a
result, the entire nation and the country is, in the
words of the Qur' an, at war with .Allah (SWT) and
His Messenger (SAW).

5. Accursed evils of gambling, ·speculation and
lottery -declared by the Qur'an as "an abomination
of Satan's handiwork" (Al-Mai' da 5:90) - are
rampant.

6. The system of feudalism and absentee
landlordism, the worst and most abominable form of
oppression and usurpation, has basically not changed
at all in spite of the so-called land reforms introduced
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twice. 
7. Mixed (non-segregated) social living that debased
the West as far as· modesty and chastity are
concerned. It destroyed the domestic peace and
confounded the family structure. And this evil is such
that it did not take roots in our society even during
the British rule to the extent it is now in vogue, and is
increasing by leaps and bounds every day.
8. The distinction between the II tribal" and II settled"
areas in the N.W.F.P. is still continuing.

The current scenario of Pakistan calls for a total 
change in the entire body politic and socio-economic 
system of the homeland. Unity among the people of 
Pakistan and the establishment of Islamic Social 
Justice is the need of the day. This, in fact, was the 
real purpose of establishing Pakistan, and only this 
can ensure her continued existence, stability and 
progress. It is on account of deviation from this very 
cause that the Muslim nation of Pakistan got divided 
into cliff erent regional, ethnic and linguistic 
nationalities. This breaking of our vow with Allah 
(SWT) and disloyalty to His Deen has led to 
tremendous plunder and bloodshed among the 
people of various regions. Divine punishment 
whipped us in 1971 and even now if we do not make 
headway towards the real objective of Pakistan, 
Divine punishment could whip us again any time and 
would whip us more severely. Indeed, Pakistan has to 
prepare herself to face all the threats posed by the 
New World Order. If, on the contrary, Pakistanis do 
not come out of their -deep slumber and do not give 
up their materialistic pursuits, the anti-Islamic 
designs of the so-called II supreme world power" will 
... ..,_,_



subjugate it to the point of virtual nonexistence. An 
ostrich-like attitude will not save us from perilous 
dangers, and it is imperative that we, at the earliest 
and in right earnest, read the writing on the wall. 

If a true Muslim reflects on the conditions of 
Pakistan diligently and thoughtfully, he will realize 
that the situation of Pakistanis totally resembles that 
of the Arabs before the advent of Islam depicted in 
the words of the Qur'an - "you stood on the brink of 
a pit of fire." And the only way out of this pit of fire is 
the one delineated by these ayaat of Surah Aal-e­
Imran. As the Qur' an is the eternal Divine message 
for all humanity, its teachings too have abiding 
efficacy and applicability. No matter how degenerate 
our conditions and circumstances may be, the Qur' an 
offers a sure panacea for all our ills. 

In the Khatm Al-Qur'an prayer we most humbly 
pray to Almighty Allah (SWT) that Qur' an may be 
made our leader, guide and beacon of light. But, 
surely, we cannot get it all merely for the asking. We 
have to struggle hard to achieve our solicited desires. 
Holding fast together to the cord of Allah - the Holy 
Qur' an - is, therefore, the second practical point of 
the strategy laid down by the Divine Book. 

To sum1narize the action-agenda so far covered in 
these pages: the first practical step of the three-point 
Qur' anic strategy is with regard to Taqu1a and Islam. 
That is to say, a true Muslim should remain steadfast 
in his obedience and loyalty to God. He should avoid 
everything which is not pleasing to Him and live his 
entire life in total submission to His commandments. 
As a corollary, acting on the injunctions of the Holy 
Prophet (SAW) is also included in it, as the 
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through which a man personally becomes a· true 
believer and the collectivity of believers takes the 
form of a strong ideological fraternity. Now the 
question that crops up is: what methodology is to be 
pursued by this ideological group for its global 
struggle? This indeed is the subject matter of the next 
Qur' anic ayah to be explained in the sequel. It is a 
happy coincidence that this methodology too consists 
of three points and we will dwell upon them at some 
length. 

Let us now concentrate our attention on the third 
ayah (ayah 104 of Surah Aal-e-Imran) the English 
translation of which reads: 

And from among you there must be a party (a group 
or band of committed Muslims) who invite people 
to all that is good, and enjoin the doing of all that is 
right and forbid the doing of all that is wrong. It is 
they who will attain true success. 

An objective and detailed study of the preceding 
two ayaat of the Surah leaves no ambiguity or doubt 
in the mind of the reader that both of them call for a 
collectivity of believers, and that a serious and sincere 
action on their dictates necessarily demands the 
formation of a group or party. Now the question 
arises: what is the objective or goal this group should 
keep in view and work for? As a matter of fact, all 
creations and artifacts are made for serving some 
purpose. Even a small and modest association of 
people is constituted and organized for achieving 
certain goals defined in the memorandum of aims 
and objectives. So the question that quite naturally 
arises is: what is the purpose or goal of that group 
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which results from collectively clinging to the 
Qur'an? This exactly is what is explained in the ayah 
under review. 

This ayah has been translated in two different 
ways by the translators. For some, the preposition min 
of minkum in the ayah is general and descriptive, while 
for some others it is of particularizing nature. Leaving 
aside the technicalities of the two types of min just 
mentioned, let us see what difference, if any, is made 
in the meaning of the ayah by either use of it. 
According to the former the ayah would be translated 
as: 11 And you should together form a group that 
invites people to all that is good ... ," whereas 
according to the latter sense of min the translation 
would be: 11 And from among you there must be a 
group or party that invites people to all that is good 
.... " Now in my view both these translations of the 
ayah are entirely correct, and the logical import of the 
meaning of the ayah is hardly changed by the minor 
linguistic difference of the two translations. If all the 
Muslims of the world unite and together constitute an 
ideological fraternity (i.e., the Muslim Un1n1alz) that 
performs the duties of inviting people to all that is 
good, enjoin the doing of all right actions and for bid 
the doing of all that is wrong - this would be the 
import of the ayah according to the descriptive or 
indicative use of nzin. But since this descriptive 
function of the whole of Muslim Urnn1al1 is repeated a 
little further on in ayah 110 of this very Surah, a large 
majority of Qur' anic scholars take nzin in the 
particularizing sense and interpret the ayah by 
maintaining that it demands the formation of a group 
omprising of committed and motivated Muslims 

37 



Wd:1m oarrrtrrign:t!he :,�J,c,a:sbiN1u9lirrnofrrlateithitJ l ofiJIEiss 
rt\(!fi�d i�liai&io/,sfhatris ,to;sayi�tihisJayaliI pll©V�j 
answer to the question: what should be1oone, w1h.en; 

\W.,11fUL W.rne,,, r t1l1trn¥mmqh 
rt £��1�f.W d � l1 1::,1H�ious

�RH�tttffH�\� .. -I�lrri �sh��nR�Y·�n�?�·i�)��Bn\frt � ;! j q�y��tlY> 
�f����i��rlf-r�0b !H'ff> JG·1 -=-;n:)d ;.,r \h\ ,_n �fit fL \\T\L•\\ 1,\t\l i: > 

gnivfuetl usrrttan.ltj.yixiakhowleq� Mlei hwrB riacts;,t1noi 
ct(W(ditmlnlf J �off·� t pwesentl-tlay ?:;Mfulslimspi Jibw.aver. 
uhplreasam 1tlmy. · rnay1'�emdto us _ 'fheofetiomllyt,r ith-e 
�ortds 1Musliafru,1Jr�nrurh'{v�ovrlt ilm> theirr!fohl aHJ the. 
:Mnslilrmsrd>ftthe lWIDr l d\ �clas suohi [ii is rat l!l)Jh�y�malistit 
d:ooteqpno� tr, asna< 1ib:latMr.JH6 Jf abf ;J orle gi@l?aL Mtislim 
elnrmdfwis ;it. then.�oment ,d tndh•entity�fystepd�1liere 
aireJnian:yrMusiim \nationsrin'") thej wbrld:t Bve,mrrAHaima 
Muliatm1nad,·f6Jbalµ(a1 �aa1rradv.roro:ateLai\ the;ctfniityco� 
Mu�iBi hlrfmillh,< 1ha&·1 to;,J)e:11tealistiicr1ab,0wtc1the 8F-tuaj 
oomditi0nc;dt;_IM:M.slil1ll:SJsfil1l �:JwJWld. ·(Aco<Dird,ingly� .in 
hls Iertuoe ,. arltitl�l� @nm1-1cttiomafifyj.li'gi-was ;r:1zo1A.g{�t\ 
i1h1Jdilmn rhe (<&rlot�rthdb t�rejs IlQ\�e �utli�J.i;�uslw 
blm 1Hslli in2th.tH w� kl, ratberrf tl\gre,1J:r�1 ®n.ab y) iiNh-ltr�im 
nationii JliiVm�, iint���ent ._,,sta WS) I ·Hv>wJtM&) iFtJth411}Pg 
this; tQbnwa:$ }trr�l(mbte�tln.ai:\ i-h�lf 1a· �en.i1.i\ldly [ agj�<Whjfta 
Alla.JJlhl Jilqhal �Jtlf:dUif�Hth u..ect.ure$,,. ,Ibe:;,rp.Fes� 
sitiu-aticn-t ot� mJ�mr) M �lirt11 �ll<lii(9ntt.-' 1.s · >W_orae i,still � .a�: 
mbst;d Mu.s-1im �Jrtatkl�fHPrf,e d,pHth lntd.n �.ro.us 
:uegi.ortalj,r et�uik;JroJ ling�nitn0.tgf{l).Up'61\l_'1 �lfU ·t(J :;-rr,q q l i 
·)'/ iJ11\�< 'J�ead�ts ')'dfr� t��§k __ l1H�s h-caK 11 v�¥f ;'-�i1i
��pfeti�H.� ,·:t�lM\HfM�t, I if �,)tiri1¢ 1 tr�dt\�ir�e21lfu ; fc��;f '�f

Pat<t�furi.Ir?\ V 'th'J 'fln'itfr U ( l t'S � p� Arfih& fir 1iXJ41 '.¥$1 J

s�ani te �Htimel�hti. t6'r1 
< tK� Miisf>i·ilii) of' thei:iii!f dfrffl

silbc�\ltH'netit; Fil<isffiRis twere'J;Jloi1siJ�ed1 '�s)�ic3h.e 
fil-li�M 1\�H8H �Byrta\IJ rJsotfir ��· ks tr�· �Rfs=t��J W�f�
�rn11? u Jv1 u·JJ b n Jorn unr, fyJjJ Hr, rno'J in gn r?n rvpr) J

18 



�nH�di an-r:J: t��n�+<;ir�e>J. \is!RWLtl]Fr i �?11t� Bf1-��7if.1 HR-�tlr.
��qn Af\�r»:�P8(•;flR}'V�riFffr '7�iff?Rf1 c-:�enJNfi'-�l}�S ,fllJE1i 
�p11qr,,t;t}ri �?.11 i�fgif}1�l .. -}�S�F1���F., St.TT1}�;; P.Bo ��1 \J��
�Brt���er.�StJ eN�n�1t111.,qr Rfl:';ft� t�1.�?-i �9?r-,tJ1�rfrretn�
?,ftfia�t �¾lftf1�:'rrf=9P,5fWWJ?f1Jf�,i!:.:?fl�l1�'1jBtJ1�1'\?trJ!1f

�� j � �31 �?RP . �5�t1itfiq: }��,� ��n¥i9lJi J�e� H fX tJl?i\?!El r����
��)( t'PFID�l >M1.1p}� 81�reEtfifn ��f1f>f t?ner 8£��� rlA1PfllJ�$; 
?i9� ,9r1ai�h�.)m9r_pr�,,11i-fl0?;J-nBSflli1!"1H�\iln�:1�er�1 
tQf�%�9 'fV9A::PYf4'.rr��t-\1Yr;�JP.&J-1lg�ij ;n�;t7�l�tr(8fJ 
l;��t r }?��!�tan_, �1r\�t)J1v�tlHirif;HIJf�\e�rJt��l.ij�a!1,1i tpr9d 
t�r�qul\�,��o 1Jfifl.<r¥9g1ci�1 �f!Jf�¥>rW! t% Rr9R!e·brfil;tn 
�rk���f\I!JrJtta,t6�1r �\��� cJf1.Y ��Hb�9r. tr�iw�P��J S'&
���nPr��e�n Rt u�Yn1!}1�f!lrtr. c�UP.l�(hfl'� ') ¾?Agtl-f &�, , )'1� 
4i1J.frrft�1t,gt;Rr!B�i��ttftrrfr-9��tcJ-ptJy ��t, }-p_gg�rs�.,ht<l.,4 r."'f�th-.1

yj)CflJ?�lJer 1 �!���t9°rti� r�iµ,gl�, Hf O.Xjff,� 19f. Jt1a�l�1�A ��I 
0AW ! R11� �fuffi>•J�J9JllJJ.l}HJitiY,, Yff •Aft�R-ttfl�?IG Ijl,�;\f'f5 ·;�t 
g1j1il�JiORi1f1 r, "rif?J�n� t Allf1c rf 1=1J tilll tw� o flll)f:)�g . · J�RftQ!�?,
<;Ptffl�FY111����n Il�,yin-gj 1tr 91>,1cPrBxins�rt1»d J=�r'h��� 1¥, Q5}fj 
c;HJr��fi��i e¥�mp1e1din J�11llf8�,ali1 .,�IJ�.J;fi Jc,\�fi! a�,,J l�)'(l
�1?,}h� 1 AT$.� e�l'}njsJ�R"H�tP9-R1YP:r?\J,esi�[�gr�1r. tPl�rV?
aJ,�� ttfl.1� r?.fr <?Pl�Fl-PrR)f fRf�r 1°/ g�h�.st¾·1 ;l.P/�ITT?B-1 l��
�9)jtaj�f$c (fPigrAn�s1, .1 �n°11lv :1��.l�·.,J .�TT'}}5�. 1f RE�nx1 
¥;5}1)7;) d 1}h ·1,�ta�';!�nffiu(�.J IrR1rit15�r,:uJtma1n·��tft¥r1 
¥}9,��½1 ,r: /,J:.PPP. , l tl;irr r 1 n1Yl q� Sf PJHi;\&, J r1J�9!Wl-;i qi} J. m��l
f\1�8r. J lai-m-R�,,� }rrftrfl>[( J :W�!�,r �J},, > t%·: 1HR9�ITJ'!r>!lo4t1 
part�c1r11l511r1Yr IP ;p�;_rP.fO��R>C��,Rf, J pi'J-�ir :�et�t:,.P1r�hfJ
l9cql�rr.f!?i9f th�, rrpgrc1ntsfJ·r�4\ l!R� .R-ri�SffP1Vi1�!}9M 
egf Pt�altY{, 1<¥� ,it�\ \l\�j ;-fi9rq-1�!i<;Vit:?�--1hlQMritrt}·\f P�PJ
Sindh. Again the ir?.9 1 Wr P�!Pt1 }'�A���\ fll� u1P6�� ,j�Jl14
write Arabic, is divided in a number of nation-states 
adtf p'eo1�l� 1 the11J iti-�fify'·trfktnJ&tvJg;Witfttkfet.knce 
t'& di'sfJhc1: natiotial1�te1�! l fi t � 'Jr!! { !1! I./ f!t)IJtJ·j�)fJI�flO�J 

•:✓ t )-j,1 · �'..:1n1;,J ,.G •L\\'i)J\\\i.l nqi:�2•,1·1,4Y'-> •)dJ rrj nodi?(1rryrq 
'J l ! u?,O tl}�-Jii�r,q fas��fuf\t�� ffiY,flt a(}5�}?t l�.J;�'j\tJf �};�

�i 



a united world Muslim Ummnh is non-existent. The de 
facto position is frankly none other than this. The 
U11nnall only exists as an ideal concept in the minds of 
Muslims who consider theoretically all believers of 
Islam and the Prophet (SAW) as members of one 
global religious fraternity. According to this belief, 
each confessor of Muhammad's (SAW) Prophethood 
is regarded a member of the universal Muslim 
brotherhood. This belief in itself is perfectly correct, 
but the question is whether Muslims all around the 
world do in fact behave as a well-knit ideological 
group? Is there any discipline among the Muslims? Is 
there a plenary leadership among Muslim nations 
and are the directives and recommendations of that 
leadership heeded by the member states? I regret to 
say that the answer to all these questions is in the 
negative. Was not a large part of Afghan army with 
the Russians when the latter were killing Afghan 
pe·ople mercilessly? Were not the most inhuman 
atrocities against Afghans committed by their own 
Islam-professing Afghan brethren? Again was not the 
long and devastating war between Iran and Iraq 
between two Muslim countries? Armed clashes 
between different factions of Muslims in Lebanon and 
brutal and murderous assaults on Palestinian refugee 
camps are known to anyone who is in touch with 
modern media. And the recent Gulf war has proved 
beyond any doubt that, as a matter of fact, one world­
wide Muslim Un1malz does not exist. 

In the light of these facts the nyalz under 
consideration with the particularizing sense of 
preposition in the expression n1inkun1 assumes special 
significance and its meanings become quite 
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intelligible. In effect, what it means is that even when 
the vast multitudes of people in the Muslim Ummah 
are in a state of slumber, are divided among 
themselves and pursuing only secular ends, there 
must arise a group or party within the large_r Ummah 
that performs the duties laid down by the Qur'an in 
this ayah, and also make the rest aware of them. 

Some readers may wonder as to what an Unimalz 
within the Ummah means. I am sure you must be 
familiar with the expressions of "a state within a 
state" and "a party within a party." For instance, 
those among you who have read about the freedom 
struggle of the Indian subcontinent know very well 
that the Indian National Congress was a big political 
party and there was a forward block of it within the 
Congress that consisted of rather more revolutionary 
members. The forward block stood for more radical 
strategy as compared with the ordinary political 
policies approved by the Congress. Despite their 
membership and loyalty to the Indian Congress, they 
constituted a separate group under the leadership of 
Subhash Chandra Bose. 

Similarly, since in the contemporary context the 
universal Muslim Ummah has been reduced to the 
level of an abstract conc_ept, its reification is needed in 
the form of a smaller group (from among the larger 
Unzn1ah) consisting of such Muslims as have fulfilled, 
to the maximum possible degree, the requirements 
and demands made in ayalz 102 of the Surah with 
respect to the individual behavior and practice of a 
true Muslim. They attain the driving force of Taq,oa in 
their hearts and meticulously observe the 
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This, of course, refers to a natural inclination and 
disposition of man. Yet, we are told in very clear and 
categorical terms that the Divine gift bestowed upon 
us in the form of the Qur' an is in reality far better 
than material riches and belongings. So da'1oalz ilal­
khair (that is to say, inviting and calling people to 
goodness) is, in fact, exhorting men to study and act 
upon the teachings of the Qur' an. 

While the first objective or aim of the U111nzah' s 
missionary work is specifically . with respect to the 
Qur'an, the second one is quite general and broad. It 
includes advising, admonishing, preaching, and 
exhorting people to all that is morally right and 
virtuous. However, the literal meaning of the Arabic 
verb amr is definitely more, and stronger, than just 
advising or preaching sermons; it additionally implies 
commanding and implementing with force. Thus an1r 
is quite a wide expression. Starting from moralizing it 
goes right up to the bringing about of a revolution in 
political leadership so that corrupt and ungodly 
people are forced to be righteous and follow Divine 
guidance. 

Another difference between da 1

1tJfllz and a1nr is 
that the former (i.e., preaching and exhorting) is never 
undertaken in an authoritative manner. On the 
contrary, it is always performed in a warm and heart­
moving manner. In da'u,ah one pleads and even 
requests people most humbly to uphold goodness 
and probity. The da'ee (i.e., one who performs the 
da'1t1ah) is always on the look out for an appropriate 
moment when he can approach people in a receptive 
mood. He even requests them in the name of God to 
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order their lives according to the dictates of Islam. His 
role is both of an evangelist (i.e., one who gives glad 
tidings on moral actions) and of a warner of the 
torments of hell-fire. He is always very polite and 
never harsh, aggressive, or authoritative. This indeed 
is the attitude which members of the Tableeghi Jama'at 
have adopted for the past several decades for their 
missionary activities. 

In da'7oah, one speaks from the depth of ones 
heart and strikes a cord in the interlocutor's heart as 
the preacher is definitely taken as a well-wisher. This 
difference amply shows why calling people to 
goodness has been mentioned by the Qur' an as 
distinct and separate from" enjoining what is morally 
right." The mild and polite manner to be adopted in 
da'1oalz was required of Prophet Musa (AS) and 
Prophet Haroon (AS) when the two messengers were 
ordered by Allah (SWT) to go to the Pharaoh. We 
read in Surah Taha the following ayaat: 

Go forth (then), you and your brother, with My 
messages, and never tire of remembering Me. Go 
forth, both of you, unto Pharaoh, for verily he has 
transgressed all bounds of equity! But speak unto 
him in a mild manner, so that he might bethink 
himself or (at least) be filled with apprehension 
(Taha 42:44). 

Th11:s amr bil-n-za'roof is a step higher than mere 
da 11l'ah ilal-klzair or preaching and, as such, it calls for a 
different methodology and approach. The word amr 
literally means to order, dictate, or enforce on the 
basis of authority. This necessitates, at the societal or 
state level, a change or revolutions in the whole 
power structure so that the morally good and right is 
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root of the evils afflicting humanity, and that it is 
essential for human well-being that the affairs of 
the world should be directed by moral and God­
fearing people. Whenever corruption is let loose 
in the world, whenever injustice is done, 
whenever tyranny or oppression exists, whenever 
poison flows in the veins of human culture, 
economic life, and politics, whatever misuse of 
resources and human know ledge for destruction 
instead of welfare and enlightenment there may 
be, the reason is bad leadership. There is no lack 
of good and high-minded people in society; the 
problem is that power is concenh·ated in the 
hands of people immersed in materialism and 
ungodliness. To change this situation it is not 
enough to preach sermons, exhort people to obey 
and worship God or to invite them to adopt high 
moral standards. Rather it is necessary for 
morally-just people to search each other out and 
strive to achieve enough collective power to 
wrest control of society from the morally corrupt. 
What is needed to change the centre of power 
and authority is effort. The revolution requires a 
coming together of the righteous in a common 
cause. (The Islamic Mo-ve,nent - Dynn1nics of 
Values, Po1ver and Change; Edited by Khurram 
Murad) 

After having understood the first two objectives 
for which the Muslim Unzn1nlz should earnestly work 
for and the subtle but crucial difference between 
them, let us now 1nove on to discuss at length the 
third one as delineated by the ayah - viz., nahee anil­

munkar or forbidding people from all that is morally 
bad and evil. Unfortunately, a large majority of 
religiously devout a_nd noble people remain unmoved
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at the sight of evil deeds and morally wrong actions. 
They just remain complacent or unconcerned while 
people are engaged in un-Islamic activities. They 
think that only inviting them to good and virtuous 
actions through advice and sermon is enough and 
something worth doing. The truth, on the other hand, 
is that I can at least cite nine such places from the 
Qur' an where inviting or. calling people to good and 
forbid"ing and stopping them from evil have been 
mentioned jointly. They have been mentioned 
together so constantly that it seems as if the two are 
integral aspects of one single activity or two parts of 
one organic whole. Or else, one is, as it were, 
concomitant to the other. For example, in Surah 
Luqman, among the advice given by Luqman to his 
son, we read: 

0 my dear son! Be constant in prayer, and enjoin 
the doing of what is right and forbid the doing of 
what is wrong, and bear in patience whatever (ill) 
may befall thee. (Luqman 31:17) 

How much nnhee nnil-nzunknr is important and 
how much emphasis was put on it by the Prophet 
(SAW) can be ·seen in the light of two Alzaditlz from 
Sahih Muslim - one of the most authentic collections 
of Prophetic traditions. The first hnditlz goes like this: 

Abu Said Al-Khudri (RAA) says that Allah's 
Messenger (SAW) said: If any of you sees some 
wrong he should change it with his hand; if he is 
unable to do so, then with his tongue; if he cannot 
do even that, then with his heart; and that is the 
weakest !,nan. 

A close and thoughtful perusal of this Prophetic 
saying brings out the following noteworthy points: 
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1. In this hadith there is no mention of amr bil-,na'roof
or enjoining the good. This means that nalzee anil­
ntunkar, i.e., changing or stopping the evil, is an
independent and equally significant activity in the
value-structure and obligations of our faith. A
religiously wrong or evil action is in fact a
transgression of the limits laid down by the Creator,
and, as such, a true and faithful believer cannot
remain passive or unconcerned on the violation of
Divine commandments.

2. Changing or stopping evil with one's hand
obviously means that all available power and
authority should be used in curbing wrong action and
routing out evil from the society. If there is an Islamic
government in the county, it is its duty and
responsibility to use all its force to eliminate un­
Islamic practices. But in case the government remains
complacent in this regard, it is the duty of all true
Muslims to force people to shun evil and loathsome
actions within the sphere in which they can exercise
authority. For example, a father or an employer
should use a reasonable amount of force in correcting
such subordinates who indulge in immoral and
forbidden activities.

3. If neither the State authorities discharge their
duties with regard to naliee n11il-n1unkar nor an
individual Muslim can muster the power to check all
that is wrong, he must, as the second best alternative,
verbally denounce it and ask or request the person
concerned to give it up. In the present age this will
also include writing and publishing in the print
media articles condemning un-Islamic patterns of
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behavior so that public opinion is mobilized against 
the evil. Indeed, "changing or stopping the evil with 
tongue" involves all the variegated moves of protest 
and agitation permissible in a democratic set-up. Both 
individuals in their private capacity and Islamic 
groups collectively should use all their resources df 
speech and printed word for increasing people's 
awareness and sensibility against satanic tendencies 
of thought and action. They should do this boldly, 
rema1n1ng undaunted by the criticism and 
harassment of the general public or government. 

4. In case social and political conditions in a place are
so repressive that a truly committed Muslim cannot
even use his tongue or pen in denouncing the evil,
then he should at least feel pain inwardly. He should
feel disgusted and condemn evil with his heart. Far
from showing apathy, he must feel disturbed and
perturbed. This will itself be a pointer to the fact that
the person has Iman or faith, even though minimal
and of the lowest degree. The word ad'af used in the
haditlz is of the superlative degree and as such
signifies the "weakest" or the "faintest." In another
Prophetic saying instead of the expression "that is the
lowest Iman," the following description has been
used: "and after this, Iman is not present even in as
meager a quantity as a small grain." That is to say, if
one of the attitudes out of the above three is not

'

adopted by a Muslim, it would mean that true faith
and Iman is almost nonexistent in the core of his heart.

5. The three attitudes mentioned and the
corresponding states of Iman are not to be measured
and judged by any external observer. No objective
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formula can be used in determining the faith-state of 
a person. Each individual Muslim can be a judge in 
his or her own case and choose the best and the 
highest possible course of nalzee anil-munkar. It all 
depends on the intensity and depth of one's lma11 and 
the degree of one's commitment to the cause of Islam. 
Each individual Muslim himself can measure these 
for himself. Nobody else can do it for him or make a 
wholly correct judgment upon his assessment. 
Nevertheless, the inward state of one's lnuzn is 
reflected by the external attitude and behavior. For 
example if a person keeps silent or remains passive 
when his father or mother is publicly disgraced, this 
attitude of his is a sure indication of his unconcern or 
apathy towards his parents. Or else it shows that he 
lacks courage or even that he is impudent or 
disrespectful. If a person is not shameless but 
s01nehow lacks the means to physically counteract or 
defend, at least his face will beco1ne red with rage, 
·exhibiting utter disgust and displeasure.

The example given in the preceding paragraph 
also sheds light in a parallel way on the degree and 
depth of a Muslim's commitment to Islam and Iman.

If he is not in a position to check and physically stop 
anti-Islamic actions, he protests against them using all 
the means at his command. He is even ready to face 
the atrocities of State agencies like baton-charging 
and firing. Indeed, his greatest desire is to lay down 
his life for the cause of Islam. The last part of the 
Jzaditlz under consideration - "and that is the weakest 
Iman" - implicitly demands that Muslims as a 
collectivity should try their utmost to acquire strength 
and power so as to completely eradicate evil from the 
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society. 

Now let us study closely the text of the second 
lznditlz: 

Abdullah Ibn Mas'ud (RAA) says that Allah's 
Messenger (SAW) said: There was never a 
prophet sent before me by Allah (SWT) to his 
nation who had not among his people (his) 
disciples and companions, who followed his 
ways and obeyed his commands. Then there 
came after them their successors who said what 
they did not practise and did what they were not 
commanded to do. �e who struggles against 
them with his hand (i.e., physically), he is· the 
believer; and he who struggles against them with 
his tongue, he is the believer; and he who 
struggles against them with his heart, he is also 
the believer: but beyond that there is not even a 
grain of Iman.

In this long hadith the Holy Prophet (SAW) starts 
by mentioning the fact that whenever Allah (SWT) 
sent a messenger to a people, he would get from 
amongst them some disciples or companions who 
truly acted upon God's commandments and followed 
the messenger's example. This would continue for a 
few generations and then religious fervor would 
gradually start diminishing. Moral purity preached 
by the prophet and his companions gradually 
declines and gives place to degeneration and 
innovation. ( And, as a matter of truth, each 
innovative addition to Islam replaces an action 
enunciated by the Qur'an and Sunnah.) The later 
generations of so-called believers have been very 
aptly described by the Prophet (SAW) thus: " ... people 
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who say what they do not practise and do what they 
have not been co1n1nanded to do." And this is al1 the 
more true. about we Muslims living in the 15th 
century after Hijralz. Temporally, we are so far 
re1noved from the times of the Holy Prophet (SAW) 
and the Companions (RAA) that there is tre1nendous 
deviation from ideal Islam as projected by the 
teachings of the Qur' an and the Prophet (SAW). And 
the present Jzadi tlz is a clarion call for changing and 
stopping all that is disliked and disapproved by the 
Creator of the universe. 

This hadith too is a pointer to three levels of na/zee 
anil-ntunkar, exactly in the same manner and order of 
priority as were delineated by the /zaditlz discussed 
earlier. The three levels are: 

1. Struggling against evil and un-Islamic actions
with hand;

2. struggling against them with tongue; and

3. struggling against them with heart.

The first two have already been explained in the
above paragraphs. Some additional points with 
respect to the third level should be noted here. 
Disliking the evil inwardly and struggling against it 
with one's heart necessarily implies that a true and 
committed Muslim will not develop warm and close 
relationship with those indulging in un-Islamic 
practices. But if he does not do that, he will be 
generally taken to endorse or accept the un-Islamic 
practices and thus lose the whole point of his protest 
against them. Indeed, according to another hndith of 
the Prophet (SAW), such a complacent and "liberal" 
Muslim gradually ceases to have even passive inward 

54 



disapprobation of evil practices, and himself starts 
indulging in them openly. Serious notice of this point 
should be taken by all of us. The criterion and the 
norm for all our likes and dislikes and for all our 
social relations and friendships should be Islam, and 
nothing else. 

The last assertion of the Prophet (SAW) in the 
above mentioned /zndit/z is particularly noteworthy. 
The words" ... beyond that there is not even a grain of 
ln1nn" should provide an impetus to all God-fearing 
Muslims for deep thinking and soul-searching. They 
should assess their own Inznn in the light of this /zaditlz 
and should refrain from making a judgment about 
others. E2, :lier, in this essay, we have endeavored to 
state clearJ y the distinction between Islam and lnznn 
and so we can, at this juncture, very well appreciate 
the point that the Iman that is being negated here is 
the true faith and Iman of the heart or inner self. A 
man failing in the said requirements or performatives 
would not cease to be a Muslim in the strict legal 
sense of the term. However, on the Day of Judgment 
only true inner conviction and / nzn,z would be of 
significance in winning a man his salvation and 
felicity. It will be the real basis of final loss or gain as 
we read in Surah Al-Taghabun: 

The Day that He assembles you (all) for a day of 
Assembly - that will be the day of 1nutual loss 
and gain (among you); and those who believe in 
God and work righteously, He will remove from 
them their sins and admit them to gardens 
beneath which rivers flow to dwell therein 
forever; that will be the supreme achievement 
(Al-Taghabun 64:9). 
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The·n1ost significant point of the Ju1rlitlz should be 
kept very clearly in mind. The Holy Prophet (SAW) 
has enjoined upon all Muslims to struggle against 
evils, in particular those perpetrated and supported 
by the so-called Musliln rulers and heads of 
govern1nents in Muslim countries. Since they control 
the print and electronic media and other influential 
agencies, they can very effective! y promote un­
Islamic ideas and practices in the society. In the 
Jzndith, the Prophet (SAW) has explicitly mentioned 
the gradual decline of religious and moral fervor 
particularly in persons at the helm of communal 
affairs, and has commanded the true believers to 
reform and correct them. Similarly, religious scholars 
and spiritual leaders are also covered by this category 
as they too influence the populace through their 
teachings and example. And if they go wrong, 
misconceptions and false notions may spread very 
widely. As already explained above, this lzndit/1

behoves all committed and true Muslims to mobilize 
their resources to the full and employ all the 
variegated forms of protest and non-violent agitation 
- rights of which are guaranteed to them by the
democratic set-up - to struggle against the evil­
mongers and anti-Isla1n agents. A recourse here to the
technicalities of Khuruj (i.e., revolt or uprising against
the established political authority) is simply besides
the point and pure (and idle!) scholastic acade1nicis1n
that kills the dynamism and religious activism
required for Islamic revival.
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